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 FATHER ADAM BONIECKI, editor-in-chief of Tygodnik Powszechny: for 65 years people whispered behind our back or asked in friendly hushed tones: “So what is it with Tygodnik and the Jews?” So here is our reply – a special collection of our articles to mark Tygodnik’s 65th birthday.
 Essays in Polish-Jewish relations
 To commemorate the 65th anniversary of Tygodnik Powszechny, a special supplement to our weekly was published on 24 March 2010. It bears the provocative title of Żydownik Powszechny (an untranslatable Polish play on words referring to the magazine’s perceived pro-Jewish sympathies in the eyes of anti-Semites and opponents of Christian-Jewish dialogue in Poland). However, unlike the author and propagators of the term “Żydownik”, who intended it as an insult, our editorial staff regard it as a source of honour and pride. Indeed, throughout its history, Tygodnik Powszechny has been at the forefront of dialogue with other religious faiths, especially Judaism. Karol Wojtyła (later Pope John Paul II) was a former contributor, and in 1987 Professor Jan Błoński of Kraków’s Jagiellonian University published in Tygodnik his groundbreaking essay “Biedni Polacy patrzą na getto” [The Poor Poles Look at the Ghetto], which caused a great stir in Poland and forever altered the tone of the debate on Polish-Jewish matters.
 The supplement comprises a selection of the most important essays and articles published in Tygodnik Powszechny on the subject of anti-Semitism, the Holocaust, and the attitude of the Catholic Church towards Judaism. The common history that emerges from these pieces has both dark and light chapters.
 Symbolic of the road Polish society has taken in its attitude towards the Jews are two contributions, the first opening, and the second closing the supplement. The former was written by Stefania Skwarczyńska just after the Kielce pogrom of 1946; the latter is a short story about Jesus of Nazareth by the outstanding Israeli writer Etgar Keret, which was published in the Christmas 2009 issue.
 Other contributors include: former Foreign Minister Władysław Bartoszewski, Cardinal Stanisław Dziwisz, commander of the Warsaw Ghetto Uprising Marek Edelman, historian Jan Tomasz Gross (author of Neighbours), writer and poet Czesław Miłosz, and Tygodnik Powszechny’s former editor-in-chief, Jerzy Turowicz. Someone who, in 2010, reads Jerzy Turowicz’s texts from decades ago might be surprised that he was at such pains to stress and comprehensively explain issues that today seem obvious, for instance that “it is impossible to be a conscious and consistent Catholic while being an anti-Semite at the same time”...That today this is self-evident is the fruit of yesterday’s labours. But is it self-evident to everyone?
 We hope that, over the decades, our open, uncompromising and determined attitude in taking up issues connected with Poland’s troubled past, and our commitment to overcoming anti-Jewish prejudice in Polish society and in the Catholic Church, has made, and will continue to make, an important contribution to Polish-Jewish reconciliation. ♦
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 1946
The Kielce Murder
Forty-one people killed and twice as many wounded during the anti-Jewish pogrom in Kielce – this appalling fact was bound to shock public opinion in Poland. Justice was duly served and the main culprits were sentenced to death. Yet even before the sentence was passed, the entire nation had denounced the murder in what was a clear demonstration of its moral health.
 Raised in the spirit of Christian morality, the Polish nation was never one to succumb to the psychosis of mass persecutions. Catholic ethics dictates that love and justice should be the guiding principles of relations between people regardless of their race, nationality, religion or beliefs. And conversely, Catholicism categorically denounces hatred. The Church has repeatedly condemned anti-Semitism. The Church teaches love, while anti-Semitism is an offshoot of hatred. A Catholic is obliged to hate evil, but he must not hate another man. That is why the history of the Polish nation is devoid of racial or religious persecution. From the 13th century onwards, Poland was a refuge for people fleeing the persecutions that occurred at one time or another in nearly all European countries. Acts of intolerance and occasional unrest were the exception in Polish history and were never perpetrated by society at large. This tradition has continued to the present day. During the last war, a great many Poles risked their lives to help and protect Jews at the time when the Germans were determined to wipe out the Jewish nation in the worst ever act of mass murder. Surely, had it not been for this help, hardly any Jews would have survived in Poland.
 The events in Kielce stand out as a painful aberration in our history. They have done enormous harm to our nation in the eyes of the civilised world. There will no doubt be people who will try to hold a broader spectrum of our society responsible for the murder. The truth is different, however. Those directly responsible for inciting the Kielce murder, who, alas, have never been brought to justice (suspicions have fallen on the National Armed Forces), deftly instigated a backward and ignorant rabble by spreading rumours about an alleged ritual murder. Clearly, the response thus provoked (while no less criminal) was an isolated and exceptional event. One must be careful, therefore, not to arrive at any hasty generalizations.
 The failure of local law enforcement to take full control of the situation is another matter of concern for public opinion and must be investigated. According to the press coverage of the trial, the rioting continued until 6.00 pm. It appears that a more energetic response could have, at the very least, reduced the scale of the atrocities. The public welcomes the arrests of the head of the State Security Office (UB) and the Chief of Police in Kielce and trusts that the matter will be thoroughly investigated and those responsible duly brought to justice.
 The Polish nation has behind it six years of bloody fighting with purveyors of hatred and violence. The terrible sacrifice suffered by the Poles – believing as they did that the war must give rise to a better and more just world – would be in vain if events that take us back to the cruel, blood-ridden times of slavery were allowed to repeat themselves. If our historic traditions are to continue, an enormous effort of moral renewal must be undertaken. This is where the Church and Catholics have a prime role to play.
 With this task in mind, the Polish Episcopate has strongly denounced all murder and acts of violence in a pastoral letter recently read in all Polish churches. The greater the Church’s freedom in carrying out its mission and the stronger its role in educating the young, the more likely the Kielce events shall never be repeated. ♦
i Editorial published in Tygodnik Powszechny No. 29/46.
IN TENEBRIS LUX
 No comfort is forthcoming. We cannot raise the murdered from the dead. We cannot undo the facts.
 STEFANIA SKWARCZYŃSKA
 The Kielce murder has shocked us deeply. All the more so because – let’s be frank – it was utterly unexpected; indeed, its very occurrence took us by surprise. That even the most virtuous of societies can produce fools, lunatics or murderers is well known. But how do we explain the fact that a peaceful community which had suffered so terribly in recent times is attacked by an angry mob armed with guns and radiator pipes? And that the frenzy lasted not a quarter of an hour, but a good six hours – long enough for those involved to come to their senses?
 The initial shock of horror is followed by outrage and then, worst of all, by a moment – no! moments, hours, days – of burning shame. When an event like this happens, our natural human reaction is to refuse to take responsibility, shed it somehow, blame somebody else, narrow the spectrum of culprits to those we can safely distance ourselves from. So, we frantically begin to look for the culprit, and that is where the tragedy begins. Was it the partizans? But then – how awful! – the Citizen’s Militia was also there. The partizans and the police – how come? And what about the so-called “common man”? He was there, too – an otherwise quiet locksmith or shopkeeper. Or perhaps illiterate, ignorant people are to blame? Yes, but the Kielce intelligentsia was there, too – silent or simply incapable of reversing the course of events for the whole six hours. Perhaps men whose instincts were corrupted by the war are to blame? But women’s voices were also heard instigating the murder. Well, then? Clearly, there was no divide along political, social, class or cultural lines that would narrow down the potential culprits to a single group.
 The theory of foreign instigation is hardly appealing: after all, can a healthy society act according to the dictates of foreign interests? Seeking an explanation in the post-war gangrene of Nazism is equally discomforting: susceptibility to plague augurs badly for an organism’s health.
 No comfort is forthcoming. We cannot raise the murdered from the dead. We cannot undo the facts. We cannot shirk responsibility. Nor can we stick our heads in the sand. The judiciary has done its bit, in its own way, but this cannot draw a line under the Kielce affair. An honest diagnosis points to the beginnings of a social malady. It is time to seek treatment.
 We must frankly acknowledge that the whole affair has been a miserable failure on the part of two ideological realities that differ – undoubtedly – in the range and weight of their influence: the one currently at the helm which proclaims the Great Revolution slogans of equality and fraternity irrespective of race, class, and wealth, and the much more ancient one which follows Christ’s commandment of love amongst all people. Their feelings of pain and shame are particularly acute. In consequence, both are quietly but unwaveringly determined to take responsibility off their shoulders. The latter says to the former: this is what your rule has led to. The former says to the latter: this is what centuries of Christian culture have led to; this is the fruit of Catholicism.
 The bitterness of mutual recriminations is understandable. The two ideological realities must, therefore, engage the public and put up the matter for scrutiny both in Poland and abroad. The reality operating under the banner of the Declaration of Human Rights will, we trust, prove up to the task.
 But what position will the other reality – Catholicism, the faith that aspires to govern souls in Poland – take? Catholicism which has the right and the duty to explicitly and actively respond to this tragic symptom, the right and the duty to offer treatment, the right and the duty to enlighten both us and the outside world about the whole affair.
 Words of condemnation and outrage are necessary but insufficient. A regular mission must be launched in the name of Jesus Christ. In this respect, the Catholic press will have an enormous role to play. The world must learn about Polish Catholicism’s attitude to the whole affair – an attitude which, fortunately, finds support in historical facts.
 That attitude must, at the same time, be communicated to Polish society, firmly anchored in the people’s minds and advocated as a starting point of a political and social programme. A policy that prohibits deviation from what has been already achieved must be strictly enforced.
 Now the time has come for things that have remained unsaid (perhaps for reasons of modesty) to be spelled out. What needs to be said will serve both as our defence and as our programme.
 The Germans murdered several million Jews in Poland; only a few hundred thousand have survived. Of these, just a handful escaped mass murder of their own accord or by accident (for example, in the camps).
 When an event like this happens, 
our natural human reaction is to refuse to take responsibility, shed it somehow, blame somebody else, narrow the spectrum of culprits to those we can safely distance ourselves from. So, we frantically begin to look for the culprit, and that is where the tragedy begins.
 The majority were rescued by Poles – Christians, Catholics. Poles sometimes helped those hiding in the woods, but in the majority of cases they saved Jews directly by offering shelter in their cellars and homes, their wardrobes and lifts, in all those dark nooks and crannies. True, some of them profited from their good deeds, but the majority did what they did because it was the right thing to do. That was what their conscience, their basic human instinct honed by centuries of Christianity, commanded them to do. And, let us not forget, their behaviour was heroic. Giving shelter to a Jew was a crime punishable by death. Jews were given refuge in buildings plastered with posters proclaiming that anyone sheltering a Jew would be summarily executed. What each one of us (yes – each one of us) offered by saving a Jew’s life were not crumbs from the master’s table but ourselves. We pledged our own lives for theirs. When arranging “Aryan” papers for Jews, we risked losing everything through treachery or indiscretion. Yet, few are those in Poland who did not take that risk, who hesitated to do that which we simply call duty, who did not summarize the years – and hence not just isolated instances – of their heroism with Żeromski’s quietly proud words: “these are my morals.”
 This attitude was almost universal and not specific to any particular social stratum. Everybody gave shelter to the persecuted: the landed gentry, urban intelligentsia, suburban smallholders, workers, craftsmen, and peasants, who did not hesitate to collectively bring food to Jews hiding in the nearby forest (I personally know of such cases in the area near Lvov).
 However, the campaign to rescue fellow human beings was spearheaded by what may be termed “representative” Catholics: monks, clergy. Is there a single monastery in Poland that would not have a recent track record of saving people, perhaps even in their hundreds? Those persecuted for being non-Aryan survived in monastic cells, often disguised as monks. In times of direst need, Jews found shelter in parishes and received initial – and hence crucial – help from Catholic priests who, by reason of their profession, were under special watch.
 Those things have not been written about. Perhaps it feels indecent to boast about something so self-evident, wrong to profit from a capital which is not of this world. No historian, it seems, has researched this subject. And no one, I believe, would mind if the whole thing were forgotten by everyone but God. Yet strange times are upon us, which make it necessary to enlighten the outside world about Polish Catholic culture, to point to the foundations on which we want life to be based in Poland. A testimony must be given. But whose duty is it? Not of those, I believe, who laid down their life for their brother at every second. Rather, it is that brother’s duty. I realize it is difficult: those with papers officially confirming their Jewish nationality are not the only ones eligible to speak. This eligibility extends to those of Jewish origin who were and continue to be Poles, just like we all are. And to those who, through baptism, have become so assimilated with us that they never felt – and we never thought them – strangers until the Germans claimed otherwise. You must say what we said when misfortune befell you: “this is the right thing to do.” Show your civic courage and give back what we gave you through death-defying military courage.
 Two conclusions follow from the fact that the majority of surviving Jews – those of Jewish nationality or origin – owe their survival to the Christian culture of Polish society: one pro foro externo, the other pro foro interno.
 Pro foro externo: taking into consideration the historical test it recently passed in the most difficult of circumstances, the situation of Christian culture in Catholic Poland is not at all bad. Let the facts speak for us and raise us out of the shame in which we have found ourselves since the Kielce murder.
 Pro foro interno: the Jews in Poland who were saved by Poles in the acts of heroism continue to be sheltered by our Christian and Polish culture. No strange, evil forces shall touch them, no pressure of stupidity and murder shall crush them. This must be stressed to the greatest possible extent in Poland. And it must be emphasised that this is the cornerstone, the guiding principle of the Polish reality which wishes to be bona fide Catholic.
 To summarise: let us throw light on the facts. With those facts, we will make known to the outside world the position of Polish Catholic culture as exemplified by its recent deeds. Hard facts will also support us in our internal mission: in the name of Christ, we will not allow any member of our society to treat the recent past as a thing of no consequence or no historical significance – as nothing more than a heroic whim. ♦
 STEFANIA SKWARCZYŃSKA
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1957
ANTI-SEMITISM
 Anti-Semitism cannot be reconciled with Catholicism; in its essence, anti-Semitism is entirely pagan and hatred of Jews indirectly harms Christianity. In his human nature Christ was a Jew as well, and his mother Mary was Jewish. 
 JERZY TUROWICZ
 I left Warsaw on 19 April 1943. More aircraft than usual were circling overhead, and machine gun stutter could be heard in the city, accompanied by explosions. It was already on the train that I learned of the uprising in the ghetto – SS units that moved to liquidate the Jewish district encountered armed resistance. Those who had virtually no chance of surviving fought Nazi fascism – not for their lives but for their human dignity.
 The Warsaw Ghetto Uprising was the climax of the Jewish nation’s struggle against Nazism. The period between 1939 and 1945 witnessed the greatest tragedy in Jewish history. Out of three and a half million Polish Jews, more than three million perished in gas chambers and on killing fields. At the same time, several million Jews from other European countries died. The Poles who died in concentration camps and prisons were killed for resisting the German occupation, for fighting Nazism. Jews were mostly killed just for being Jewish.
 This wartime generation of people who were persecuted, who suffered and fought, fundamentally changed Polish-Jewish relations in our country. Most Polish people were cured of anti-Semitism, which was replaced by a feeling of solidarity; the will to help the persecuted emerged and was widely reflected in people’s actions. During the Ghetto Uprising, another sentiment appeared as well: admiration for those who fought to the very end despite the hopeless circumstances.
 At the time, along with many other people, I believed that there would be no anti-Semitism in the future Poland, and that this grim phenomenon would forever remain a thing of the past; and not just because there would be few Jews in Poland after the war.
 Today, in 1957, it appears that this belief was an illusion. For some time now, a determined campaign against anti-Semitism has been waged in our press, which is proof that it still exists. We must, however, determine its scope, nature, and source.
 I would say that there was virtually no anti-Semitism in Poland immediately after the war. There was a pogrom in Kielce – in 1946, if I am not mistaken – which was publicised all over the world, but I think (as many people in Poland do) that the circumstances surrounding the pogrom have not been sufficiently clarified to date. Later, no mention could be found in the press of anti-Semitism and we did not hear about it at all until 1956. There are no milieux or political or ideological groups in Poland today that would advocate anti-Semitism. A great change has taken place in this respect in the minds of Poles since 1939 and it may be claimed that, as a programme or worldview, anti-Semitism in Poland is dead.
 However, in the last year, the press reported sporadic signs of anti-Semitism; moreover, it surfaced quite unexpectedly among certain members of the Polish United Workers’ Party – a weak and opposed trend, but present and observable at various party levels nonetheless. This form of anti-Semitism can best be described as an import that preys on certain dispositions that are still present in Polish society.
 The purpose of this type of anti-Semitism is, on the one hand, to gain easy popularity among the less enlightened segments of society and, on the other, to use the small group of Jews living in Poland today as a scapegoat that is meant to distract us from important issues and causes of evil in various areas. Thus, this anti-Semitism has been promoted in order to deliberately provoke; it is diversionary and its intention is to corrupt the pro-reform and pro-democratisation camp and programme. Obviously, these attempts should be condemned in the strongest terms possible.
 However, this does not exhaust the subject of anti-Semitism in Poland today. Firstly, the anti-Semitic slogans promoted in some circles meet with a favourable response among society at large. Secondly, of the small number of Jews who currently live in Poland – most probably not more than a hundred thousand – a great majority are leaving or wish to leave the country. Talk is of twenty or even twenty-five thousand Jewish applications for passports. The international press covers this issue extensively, claiming that the departures are the result of rampant Polish anti-Semitism. Matters are not that simple. A great number of Jews wished to leave Poland for Israel or other countries in the past because they consider Israel to be their new homeland or have family members abroad with whom they would like to be reunited. Previously, they were unable to leave Poland, now they are allowed to go abroad, and so they do. There is no doubt, however, that actual or feared anti-Semitism is among the motives that drive them as well.
 Well, I think that in current circumstances these fears are unwarranted. During the occupation, Polish anti-Semitism was broken and many of its germs were eradicated. I would be the last person to disregard the signs of anti-Semitism that emerge from time to time; I believe they should be combated and, therefore, Tygodnik Powszechny is covering this issue.
 Unfortunately, anti-Semitism has quite a long tradition in Poland; before the war, a significant proportion of the public was prone to it, and some primitive, less enlightened people are still willing to listen to anti-Semitic slogans.
 Anti-Semitism stems from the Jews’ distinct identity and from the existence of the Jewish ethnic and cultural community which has survived for two thousand years despite the diaspora, and perhaps to some extent because of the diaspora and the fragmentation it engenders; in some cases, this community has not been dispersed even by generations of assimilation. This Jewish distinctiveness is exploited by anti-Semitism, which usually goes hand in hand with nationalism; certain negative qualities are attributed to the Jews as a social group and they are accused of having a destructive influence. In its extreme form, anti-Semitism becomes an irrational magical-cum-mystical worldview that ascribes to the Jews responsibility for all evil, accusing them of some global conspiracy against all non-Jewish humanity with the purpose of world domination. Anti-Semitism results in resentment, enmity and hatred towards the Jews as well as in attempts to isolate them and eliminate them from the society they live in, which in turn leads to boycotts, pogroms, and killings.
 We will not present detailed arguments against anti-Semitism here. Firstly, anti-Semitism in its developed ideological form does not exist in Poland today; and secondly, its claims have already been rebutted many times and shown to be nonsensical and groundless. It has also been demonstrated more than once that one of the greatest disservices done to any society by anti-Semitism stems from the fact that it creates an entire mythology, attributing all evil to Jews and thus distracting our attention from the true causes of evil, which usually lie in the deficiencies of social, economic or political framework or system, and absolving us from responsibility to make a conscious effort to remove the true causes of evil.
 We would, however, like to draw attention to two issues here. The first is the place of Jews in Poland and the second is the relationship between anti-Semitism and Catholicism.
 As regards the first point: anti-Semites claim that Poland belongs exclusively to the Poles, while the Jews are an alien and harmful element and therefore their influence on Polish life should be kept to a minimum. Anti-Semites forget, however, about the origin of Jewish communities in Poland. They forget that the Jews arrived in Poland several hundred years ago because they were persecuted elsewhere and that Poland used to be rightly proud of its hospitality and tolerance. When it comes to Jewish rights, tolerance and hospitality need no longer be invoked today. After several hundred years of coexistence with Poles in the land between the Tatras and the Baltic, they are at home here, too – whether there are three million or one hundred thousand of them. They have made their contribution to the country’s history, economy and culture. Anti-Semites claim that this Jewish contribution was evil and harmful, but there are no grounds for such generalisations. Obviously, the Jewish impact was bad in some cases, just as the Polish one was. Both nations are just people.
 Recently, we published
 a poem in Tygodnik Powszechny dedicated to the memory of Julian Tuwim. This prompted several readers to send in angry letters stating that Tuwim had been a Jew and had written immoral poems. However, many Polish poets of Aryan descent also wrote immoral poems, but no one holds it against them.
 Recently, we published a poem in Tygodnik Powszechny dedicated to the memory of Julian Tuwim on the anniversary of the poet’s death. This prompted several readers to send in angry letters stating that Tuwim had been a Jew and had written immoral poems. It is true that Tuwim did write some pieces that cannot be approved of from the point of view of Christian morality.
 However, many Polish poets of Aryan descent also wrote immoral poems, but no one holds it against them because they were not Jews. The point is that, whatever the anti-Semites might say, Julian Tuwim is part of Polish literature. Although I hold Tuwim’s poetic art in high regard, I am not an enthusiast of his poetry and I think that there are greater talents to be found in his generation and in the generation that followed it. But this does not change the fact that Tuwim’s place in Polish culture is indisputable, since it is granted not on the grounds of race or blood but because he has become part of our cultural fabric.
 Let us move on to the relationship between Catholicism and anti-Semitism. In both ancient and more recent history, anti-Semitism was often rampant among Catholics, but this is not a rule. In Protestant America, anti-Semitism is usually associated with anti-Catholicism (and racism directed against blacks as well), while neo-pagan Nazism was directed against both the Jews and Christianity. Moreover, the Church has condemned anti-Semitism many times, and there were Catholic circles in pre-war Poland that opposed the wave of anti-Semitic sentiment; during the occupation, Catholics and underground Catholic organisations played an important role in assisting Jews. Many Jewish children survived the war by being hidden in Catholic convents.
 Today, however, since anti-Semitism is emerging among Catholics as it did before the war, one thing needs to be clearly stated: anti-Semitism cannot be reconciled with Catholicism; in its essence, anti-Semitism is entirely pagan.
 Anti-Semites sometimes employ a fairly crude religious argument: Jews should be hated since they are the reason why Christ, both God and man, died on the cross. Well, it should be pointed out here that in his human nature, Christ was a Jew as well, and his Mother Mary was Jewish. Peter – the bedrock on which the Church stands – was also a Jew, just as Paul of Tarsus, the apostle of nations, was a pure, fierce and passionate Jew. Other apostles and evangelists were Jews too, and Christianity’s holy books – the Old and New Testament – are also part of the Jewish literary heritage. The links between Christianity and Judaism are direct and much deeper than the average anti-Semite might think. Hatred of the Jews indirectly harms Christianity.
 Another reason why it harms Christianity is because an anti-Semite does not have the faintest idea of the significance of what happened on Golgotha two thousand years ago. “The chosen people” were selected from among mankind to represent it.
 This people rejected and crucified the Messiah on behalf of humanity as a whole. In a sense, it was not the Jews who crucified Christ: he was crucified by mankind, by the anger of the world in which every man plays a part, including the Jews. Hence, it was for all mankind that Christ died on the cross. From this perspective, we may speak of the diaspora as a historical consequence of the crucifixion, but there is no place for anti-Semitism here.
 Maritain claims that it is only when they obey the spirit of the world, not the spirit of Christianity, that Christians can be anti-Semitic. We can go further: a Catholic who is also an anti-Semite is not a Catholic to the degree to which he is an anti-Semite. This is some kind of mutilated Catholicism.
 Anti-Semitism cannot be reconciled with Catholicism, since to be an anti-Semite means to hate your fellow man because he is Jewish. Catholicism allows us and requires us to hate evil, but it does not allow us to hate people. The most important commandment for Christians with respect to human relationships is to love one’s neighbour and that includes everyone, regardless of race, colour or creed.
After several hundred years of coexistence with Poles
 in the land between the Tatras and the Baltic, Jews are at home here, too – whether there are three million or one hundred thousand of them. They have made their contribution to the country’s history, economy, and culture.
Catholicism claims that all people are equal. Obviously, people are different – individuals as well as social groups differ in their culture, consciousness, morality, etc. But there is no determinism. Everyone has free will and reason and everyone is meant to develop and do good deeds, and, therefore, everyone has fundamental rights by nature.
 The consequence of this is the universal character of the Catholic worldview. Humanity is a unity. Mankind builds the edifice of culture and history through joint effort. If there are antagonistic divisions in mankind’s history, they are the inevitable affliction of human existence, but we must not make them into laws because it is human solidarity and universalism that is the law.
 Finally, Catholicism is personalist by nature. Every human being is considered a complete whole, rational and free, obliged to seek the truth and do good. Every human being has inalienable rights that set him above the community; every human being has an unlimited capability to do good and evil; and, finally, every human being is responsible for his or her own deeds and for his or her own deeds only.
 Anti-Semitism, along with nationalism and racism, are schools of thought that contradict both universalism and personalism. Anti-Semitism contradicts universalism because it divides mankind into antagonistic groups, into superior and inferior races, into the good and the evil. Contrary to what anti-Semites subconsciously think, the boundary between good and evil is not a boundary between people. The division into the good and the evil and the separation of the wheat from the chaff will take place during the Last Judgement according to criteria different from human criteria; at that time, the shape of every personality and its balance of good and evil will be closed. Here, on earth, the boundary between good and evil runs right through each person’s soul – Jew, non-Jew, Catholic, infidel or pagan.
 Anti-Semitism is anti-personalist because it replaces each person’s responsibility for their own deeds with some kind of collective responsibility of a nation, race or social group – it imprisons human beings in a bizarre mix of materialist determinism and a magical, irrational worldview.
 Therefore, anti-Semitism cannot be reconciled with Catholicism. If there were people in Poland before the war who were able to reconcile them, this only proves the intellectual weakness and superficiality of a large part of Polish Catholicism and a failure to grasp the essence of Christianity. Fortunately, this was not a universal phenomenon.
 Today, when anti-Semitism is not – let us stress this again – a mass phenomenon in Poland, but when there are signs that it might be resurrected here and there, we must speak out in order to prevent any attempt at reconciling things that cannot be reconciled.
 These last arguments may not be immediately obvious to all our readers, but one thing must be clear to all Catholics in Poland: anti-Semitism of any kind is contrary to the commandment to love thy neighbour.
 There may be some readers and friends of our magazine who will not like the views expressed in this article. I have one thing to say to them: our views are nothing new, they are not dictated by the current climate or opportunism. The people who created Tygodnik Powszechny and who head it today have held and voiced such views for a long time, before 1939 as well. These views are the only logical consequence of our worldview. We hold them because we consider them right whether others like it or not. Amicus Plato, sed magis amica veritas. We repeat: it is impossible to be a conscious and consistent Catholic while being an anti-Semite at the same time. You have to choose. ♦
 JERZY TUROWICZ
 [image: Turowicz 1957_81 _fmt.jpeg]Jerzy Turowicz’s article appeared in Tygodnik Powszechny No. 11/57; for the editor-in-chief, it was the first of a long series of important articles on Polish-Jewish and Christian-Jewish relations. On his 80th birthday in 1992, Turowicz recalled the advice that journalist Wacław Zbyszewski had received from an older colleague, “Should you want to devote yourself to journalism, please remember that this is no easy way to earn a living but you can manage provided you steer clear of two subjects: the Jews and the Catholic Church...” “Well, as it happens, the bulk of my writings concerns precisely the Catholic Church and the Jews...,” commented Turowicz.
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POLES AIDING JEWS, 1939–1944 
 Reports, Recollections, Documents
 I believe that regarding a matter as important and vital as cooperation between Poles and Jews during the occupation, we have a moral duty to bear witness as comprehensively as we can.
 WŁADYSŁAW BARTOSZEWSKI
 SThe issue of Polish-Jewish relations during the occupation is one of those historical problems that has given rise to many misunderstandings, particularly abroad. In recent years, we have witnessed certain unjust statements and publications in the West that have undoubtedly been conducive to the formation of completely mistaken opinions about the situation in Poland in 1939-44. At times, there has even been a tendency to charge Polish society with joint responsibility for the fate of Jews in Poland, a tendency which is in any case hardly new since it is found in Nazi propaganda. The well-known books of the American writer Leon Uris – Exodus and Miła 18, certain claims made in American, British, and West German periodicals, and even certain television programmes in the United States devoted to the essentially positive issue of those who helped Jews in occupied Europe, remain silent on the efforts of Poles in this regard, whilst reminding us that it was precisely in Poland where the extermination camps were located.
 For sure, it would not be right to deny or overlook the suffering caused to Jews and to the Poles who helped them in occupied Poland by criminals who collaborated with the German police; criminals who caused much harm, and who were hunted down by patriotic underground organisations and denounced by public opinion. But those of us who experienced the horrors of the occupation for ourselves are aware of the many acts of kindness, support, friendship, and even sacrifice at the risk of death – in the name of the commandment to love thy neighbour or for noble reasons of human solidarity – that Jews encountered as they were rounded up and eventually condemned to death by the Nazis.
 Some key facts should be recalled here:
 Polish society, itself subject to continuous mass terror (arrests, searches, executions, deportations to concentration camps) had no possibility of preventing the extermination of Jews shut away in ghettos and camps, just that it could not save the hundreds of thousands of Poles imprisoned in Auschwitz or Majdanek, shot on the streets of Polish cities, or executed at the Pawiak and Montelupich prisons or at Lublin Castle.
 Poland was the only country in occupied Europe where the punishment for helping Jews in any way – accommodation, money, food – was death. This punishment was meted out consistently and ruthlessly; often entire Polish families, including women and children, were murdered.
 At their own initiative, thousands of Poles in the towns and countryside – scholars and artists, doctors, teachers, priests, monks and nuns, voluntary workers, labourers and craftsmen, peasants and landowners – gave direct assistance to the persecuted and helped them to survive. In addition to this were numerous – albeit unrecorded – acts of true sacrifice, great kindness, and dedication to one’s fellow human beings.
 To date, there have been no serious historical studies done on cooperation between Poles and Jews in the underground. Many of those who helped the victims, or who received help themselves, did not survive the war or died shortly thereafter; those who did survive do not always wish to delve into their tragic past. Finally, many of those who helped the victims did so out of a plain sense of duty; modesty prevents them from speaking out on this issue.
 There have been many appeals to the readers of Tygodnik Powszechny to send in their answers to questionnaires or to participate in competitions connected with various social, moral and cultural problems. Such appeals have often met with an extremely good response. I believe that regarding a matter as important and vital as cooperation between Poles and Jews during the occupation, we have a moral duty to bear witness as comprehensively as we can. Not just in order to counter false judgements based on ignorance or bad faith, but above all for historical and educational reasons: in order to record for posterity the extraordinary stance of people characterised by a genuine humanism – absolute respect for human life and dignity, regardless of race, beliefs, faith or nationality.
 This year, in which not only Poland, but also the United States, Israel and many other countries will commemorate the twentieth anniversary of the tragic and heroic armed resistance of Jews in the Warsaw (April-May 1943) and Białystok (August 1943) ghettos, and which also marks the twentieth anniversary of the final extermination of large Jewish communities in Kraków, Lublin, Radom, Częstochowa, and other Polish cities, seems an especially appropriate moment to ask the participants and witnesses of those events to reach into their memory and recollect everything that has not yet been erased by the passage of time.
 I would like, therefore, to make a heartfelt appeal to the readers and friends of Tygodnik Powszechny at home and abroad, as well as to all people of good faith who could help in this matter, Christians and non-Christians alike, to send in their personal recollections as well as stories and information about other people’s experiences (provided these accounts are reliable and genuine) relating to the help given by Poles to Jews during the Nazi occupation of Poland. What is important and valuable are specific examples, simple descriptions of events and facts, supported where possible by dates and places and the names of those who provided the help, as well as those who received it, or the names of witnesses, and copies of any relevant documents and photographs. ♦
He is my brother
Antoni Słonimski
1943
 This man, who his own fatherland forgets
 When of the shedding of Czech blood he hears,
 Who, as a brother feels for Yugoslavia,
 Who in the pain of Norway’s people shares.
 Who with the Jewish mother wrings his hands
 In grief and bends with her above her slain.
 Who Russian is, when Russia falls and bleeds,
 And with Ukrainian weeps for the Ukraine.
 This man, with heart to all compassionate,
 French, when France suffers in captivity,
 Greek, when Greeks in cold and hunger perish,
 He is my brother – man. He is Humanity.
 TRANSLATED FROM THE POLISH BY FRANCES NOTLEY
 [image: 4324.jpg]Władysław Bartoszewski’s text and the accompanying poem by Antoni Słonimski appeared in Tygodnik Powszechny No. 12/63.Over the next four years, the author, together with the editor and Polish philologist Zofia Lewinówna, compiled and edited respondents’ accounts of help given by Poles to Jews during the war, which were published by the Znak publishing house as Ten jest z ojczyzny mojej. The book had a huge impact; as Józef Czapski wrote in his review for the Kultura magazine, “it is our duty – the duty of every Pole and every Jew – not only to own this book, but also to read it from beginning to end and to disseminate it.” The second edition, despite the difficulties caused by the anti-Semitic and anti-Israeli policies of the Communist state, appeared in 1969 and was expanded to include émigrés’ accounts.
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WHAT I REMEMBER
 First we heard that someone of so-called Jewish origin was one of our closest friends. Perhaps nothing would come of it, but now it was out in the open. Another time an acquaintance told me: ”You know, he’s so clever that there must be something... you know what I mean?” I knew. And then suddenly, I’m not sure exactly when or why, I began to understand the silly jokes and mealy-mouthed idiocies with which they would explain someone or something, ”You understand, before the war he had another name.”
 MARCIN KRÓL
 The forced emigration of Jews, academics and cultural figures described here saw tens of thousands of people leave Poland.
 Stazione Termini. I’m running to get something, then we’re sitting on a bench. They are getting on the train to Paris, whilst we are due to fly back to Warsaw the following day. Farewell to friends. We spent whole weeks together; in the evenings we had endless conversations, easy and open, the sort that only happen between people who have known each another for years, the sort in which there is no need to begin at the beginning or care about the rules of intellectual engagement. Before: similar evenings in America, living together in New Haven, the relentless intensity of New York. After: letters, sometimes short telephone conversations.
 Why, immediately after parting, did the distance between us stop being merely geographical? Who erected the barrier? Where did it come from? And how is it that a journey abroad should in an instant mean that those close to one another can no longer communicate normally? That they immediately begin to live in different worlds and that only by nurturing their relationship with exceptional care are able to maintain that closeness? When did it begin and what happened to our lives that, with half of our friends, daily, genuine contact is so difficult that they can recall only trips to the mountains in autumn, the taste of wild mushrooms fried on the stove, or the mood of night-time conversations in Warsaw?
 I am relying solely on my own memory, not historical memory, so I shall neglect earlier emigrations. I remember only one emigration and my recollections stretch back barely a few decades. I was studying then at Warsaw University’s Department of Philosophy, before working there as a research assistant for a few years. The department was in a building next to the Church of the Holy Cross on Krakówskie Przedmieście. Before the war, it had been a school and we listened to lectures seated on uncomfortable benches in gloomy lecture halls with old blackboards. In the dark corridors and equally murky lecture rooms, we spent whole days having no doubt silly conversations. The atmosphere of that time has been well described by B.T. in Res Publica No. 5.
 In 1964, I witnessed a mass meeting for the first time. Two events occurred: the so-called ”Letter of 34,” in which leading Polish artists and intellectuals wrote to the Prime Minister lamenting the shortage of paper, and the ”Open Letter [to the Party]” by Kuroń and Modzelewski, a document that seemed to me then (and still does today) somewhat enigmatic. I was in the third year of my studies when public affairs began to have an impact on me. The atmosphere in the department was dissenting, but I wanted to actually do something, to protest against something. When Kuroń and Modzelewski were arrested and convicted, groups of students emerged (some of whom already belonged to political organisations) that wanted somehow to continue their work. I attended meetings of one of those groups, and I recall that there was talk about the differences between classes and social strata, about the Yugoslavian model, and about why such a topic was seen as incredibly revolutionary. I rapidly grew bored of these discussions, all the more so because the scholarly and social life of the department was attractive enough in itself.
 Naturally, we complained in the lectures and seminars. In retrospect, we remember better the really good aspects (the lectures and seminars by the Ossowski, Tatarkiewicz, Kołakowski, Assorodobraj, Baczko, Pomian, and Szacki), but at the time we didn’t know how to judge things, and the list of first-rate scholars was not that long. So what was the attraction of the department at that time?
 Everyone came to the department; in some seminars there was a throng of talented and talentless poets, young critics, students and graduates of law and physics, graduates of the film school and the polytechnic, and, of course, assorted nutcases. They came to hear analyses of the philosophy of Brzozowski or, without knowing the why or the wherefore, the problem of grace in the philosophical-religious literature of the 16th and 17th centuries. And they came to spend time in this enlightened atmosphere. At the same time, there were always parties and drinking sessions attended by some of the professors and by many intelligent and witty people; because jokes and good stories were much appreciated.
 In October 1966, there was a talk on the tenth anniversary of the events of 1956, and I recall the throng of people, the speaker’s bon mots and the jokes exchanged with friends at the back of the hall. There was constant talk about who said what to whom, or who was where they should not have been. There was admiration for caustic remarks as long as they were intelligent and not spiteful or hateful; differing points of view were tolerated, a different moral position was not.
 In any case, everyone knew everyone else. They recalled the pre-October days with humour. And they were really intelligent, so they could appreciate a good anecdote. It was a brief period characterised by a sort of libertarianism (unfortunately, as far as I know, there is no written version of a lecture that Leszek Kołakowski gave to us third years, in which he spoke of Gassendi and the French Libertines, using the opportunity to openly express his own political-intellectual creed and that of others like him) and it really was fun, while the intellectual level of some of the lectures, conversations and books was indeed high. Everything was an occasion for allusion, 
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